—————

nt of his
n to him
ising his
sacrifice

IEBREWS

Hebrews
N. Baird,
tionand
79; N. L.
m: Impli-
.1d: Shef-
H. Con-
Philadel-
: Story of
Luke-Acts,
Jashville:
James: A
m; Phila-
ed., Ency-
Garland,
v A New
Old Testa-
worth (2
33); W. L.
s: Word,
e Apostles
80); R. P.
188); J. B.
cal Exposi-
e: Broad-
ed., New
KY: West-
. Disinher-
Christian
ster/John
w: A Study
he Agedah
; A L.

ith Trypho
ert-Koyzis

JISHMENT

HAL AND

D PSEUDE-

D PSEUDE-

e

Acts of the Apostles

ACTS OF PETERAND THE TWELVE APOS-
TLES. Se¢ APOCRYPHAL AND PSEUDEPIGRAPHAL

WRITINGS.

ACTS OF THE APOSTLES
The Acts of the Apostles is the fifth book in the
NT canon,* located between collections of Gos-
pels and letters.* Although it is not the first
Christian or NT document to have incorpo-
rated an interest in narrative history, together
with the Gospel of Luke itis the earliestexample
of Christian historiography.

1. The Genre of Acts

9. The Text of Acts

3. The Speeches in Acts

4. The Narrative Unity of Luke-Acts

5. The Theology and Purpose of Acts

1. The Genre of Acts.

Particularly because of the content of Acts as
well as the nature of the prefaces to Luke-Acts
(Lk 1:14; Acts 1:1-3; cf. Josephus Ag. Ap. 11
§§1-5; 2.1 §§1-2), Acts has long been understood
as the first example of Christian historiography.
Following the influential work of H. J. Cadbury
early in the twentieth century, study of Acts has
until recently identified the work within the
genre of ancient historiography. Questions
about the historical veracity of the narrative of
Acts, combined with ongoing reassessments of
Acts within the context of the literature of Jew-
ish and Greco-Roman antiquity, have opened to
a lively discussion the problem of the genre of
Acts. Consequently Acts has been located within
each of the three primary genres of the Roman
world—historiography, the novel and biogra-
phy.

1.1. Acts: Novel? Biography? Scientific Treatise?
Ancient Historiography? Those scholars with
doubts about the classification of Acts as histo-
riography have tended to maximize the formal
discrepancies between the Lukan prefaces and
those of Hellenistic historiography, contended
that the prefice to the Third Gospel does not
intend the narrative of Acts and/or argued that
because Acts is not reliable as a historical ac-
countit should notbe seen as an example of the
genre of ancient historiography.

R. L Pervo, for example, maintains that Acts
is an ancient historical novel written with the
purpose of entertaining and edifying its read-
ers. In making his case Pervo caricatures some
of the more radical studies of Acts (e.g.,

Haenchen) as demonstrating that Luke was a
“bumbling and incompetent” historian but a
“brilliant and creative” writer. The problem with
this characterization of Luke, according to
Pervo, is that it wrongly assumes that Acts is
intended as history. If one recognizes Acts as
historical fiction, he observes, then the impasse
is breached and Acts can be read for what it is
rather than what it fails to achieve. Pervo cor-
rectly acknowledges the humor and wit of Acts
but is unable to squeeze all of Acts into the mold
demanded by esthetic delight. Even those for-
mal features that Acts shares with the novel are
not peculiar to ancient novels; in his second-
century treatise on How to Write History, Lucian
advised historians to give their audiences “what
will interest and instruct them” (8§53).

Potentially more useful is the identification
of (Luke-)Acts as “biography,” since ancient bi-
ographers, like historians, dealt with people
who actually lived and events that actually took
place. However, the narrative of Acts is mani-
festly not focused on the performance of one
person, so it can hardly be pressed into the
biographical genre. C. H. Talbert has tried to
overcome this obstacle in his proposal that
Luke-Acts is a biographical “succession narra-
tive,” analogous to Diogenes Laertius’s Lives of
the Philosophers (mid-third century AD.). These
biographies, he proposes, more or less conform
to a threefold format: the life of the founder, a
description of the community of his followers
and a précis of the teachings* of the community
in its contemporary form. Accordingly Luke’s
first volume, the Third Gospel, highlights the
life of Jesus (founder), with Acts concentrating
on the deeds and teachings of his followers. D.
E. Aune has criticized this approach, question-
ing the existence of any such genre and noting
the significant discrepancies between the re-
spective functions of Laertius’s Lives and Acts
(Aune, 78-79). Moreover, Luke signals his inter-
est not so much in particular people as in
“events” (Lk 1:1-4); and the two parts of Luke’s
work are held together more basically by the
overarching redemptive purpose (se¢ Redemp-
tion) of God* than by the life* of one or more
individuals, as would be expected in a biogra-
phy. That Luke has been influenced in his writ-
ing by features of the genre of biography is clear
(cf. Barr and Wentling), even if Acts cannot
simply be identified as a specimen of the ancient
biographical genre.
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A different approach has been followed by
L. C. A. Alexander, who draws attention to the
formal differences between Luke’s preface (Lk
1:1-4) and those of the Greek historiographers.
Luke’s preface seems too brief, consisting of
only one sentence, as compared with the more
elaborate openings of Greek historians; the
transition from Luke's preface to the narrative
itself is surprisingly abrupt; unlike others, Luke
does not engage in explicit criticism of his
predecessors; Luke's preface exhibits such a
personal style, with its first-person pronouns
and dedication, that it has seemed inappropri-
ate for inclusion in the genre of “dispassionate
and timeless historiography”; and Luke’s open-
ing offers no general moral reflections, com-
mon among Greek historians. Such problems
led Alexander to a reassessment of the literary
map of Greek preface writing, with the result
that she finds the closest analogues to Luke 1:1-4
and Acts 1:1 in the “scientific radition™-that
is, technical and professional writing on medi-
cine, mathematics, engineering, and the like.
Alexander proposes that Luke’s narrative pres-
entation of Jesus and the early Christian move-
ment is scientific in the sense that it is
concerned to pass on the tradition of accumu-
lated teaching on this subject.

The affinities between Luke and the scien-
tific tradition do not negate the identification
of Luke 1:1-4 and Luke-Acts with historiogra-
phy, however. First, that Luke-Acts does not
match in every instance the formal features of
Greco-Roman historiography presents no im-
mediate problem, for the genre itself was easily
manipulated. What is more, Luke has been in-
fluenced as well by OT and Jewish historiogra-
phy, especially with respect to the use of
historical sequences to shape a narrative theol-
ogy (see, e.g., Hall, Soards, Sterling), and
Luke’s predecessors in Israelite and Jewish his-
toriography did not reflect on their aims and
procedures within the context of the writing
itself. Moreover, in describing his work as
diegesis (“narrative,” Lk 1:1), Luke identifies
his project as a long narrative account of
many events, for which the chief prototypes
were the early Greek histories of Herodotus
and Thucydides (cf. Hermogenes Progymnas-
mata 2; Lucian How to Write History §55). Fur-
ther, numerous components of Luke’s
work—symposia, travel narratives, letters,
speeches—support a positive comparison of

&

Luke’sworkwith Greco-Roman historiography.
A number of recent studies have strength-
ened the earlier consensus that Acts is an exam-
ple of the genre of ancient historiography. For
example, viewing Acts in the context of descrip-
tions of Hellenistic, Israelite and Hellenistic
Jewish historiography, Aune concludes that
“Luke was an eclectic Hellenistic Christian who
narrated the early history of Christianity from
its origins in Judaism with Jesus of Nazareth
through its emergence as a relatively inde-
pendent religious movement open to all ethnic
groups” (Aune, 138-39); this qualifies Luke-Acts
as belonging to the genre of “general history.”
G. L. Sterling, however, argues that Acts belongs
to a type of history whose narratives “relate the
story of a particular people by deliberately hel-
lenizing their native traditions” (Sterling, 374).
Other subgenres (e.g., historical monograph
and political history) have also been proposed.
Critical work in historiography has begun to
underscore the apologetic role of all historiog-
raphy (see 1.2 below), and this is the case with
Acts, written to defend the unfolding of the
divine purpose, from lsrael* to the life and
ministry* of Jesus to the early church* with its
inclusion of Gentile* believers as full partici-
pants, and thus to legitimate the Christian
movement of which Luke himself was a part.

1.2. Historiography and Historicism. In what
sense, though, is it appropriate to refer to the
narrative of Acts as history? What are we to make
of the denial of Acts as historiography on the
basis of its alleged duplicity in historical mat-
ters? Two points merit reflection. First, an at-
tempt to present material in the generic
framework of historiography is no guarantee of
historical veracity; choice of genre and quality
of performance are separate issues. Hence,
even if more radical critics are correct in their
indictments of Acts as poor history, this would
not be tantamount to excluding a generic iden-
tification of Acts as historiography.

At the same time it must be admitted that
such indictments against Luke as a historian are
not so firmly based as is sometimes claimed. (1)
Although study of Acts as history continues to
be plagued by a relative dearth of corroborative
evidence, whether literary or physical, recent
examination of that evidence by C. J. Hemer has
encouraged a much more positive assessment
of the historical reliability of Acts (see also
Hengel). (2) The sometimes spectacular ac-
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of healing in Acts (e.g., Acts 5:15; 19:11-
12) have given some sch<?lars pausein accepting
the whole as an historically faithful account.
However, in the wake of postmodern epistemol-

and in light of increasing criticism of the
biomedical paradigm for making sense of non-
Western accounts of healing (see, e.g., Hahn),
sitch ‘miraculous phenomena——previously un-
derstood as expressions of duplicity, mental pa-
thology, superstition, fantasy and/or a
prescientific worldview—are not so e:flsdy dis-
missed and have begun to be reexamined for
their sociohistorical significance.

Second, Acts has too often been and contn-
es in some quarters to be evaluated as histori-
ography on the basis of modernist, positivistic
canons—that s, on the basis of criteria thathave
themselves been made problematic and are
anachronistic with reference to Luke as histori-
ographer (see, e.g., Green 1996, Krieger, White,
Stock). The central problem on which the de-
bate on Luke the historian has typically turned
has had much less to do with the nature of
Luke-Acts than with modern, problematic con-
ceptions of the historian’s enterprise and with
the concomitant, absurd divorce of event from
interpretation. The view of the last two centu-
ries, that historical inquiry is interested in estab-
lishing that certain events took place and in
objectively reporting those facts, is being
eclipsed by a conception of the historiographi-
cal project in which Luke would have found
himself more at home. The primary question is
not, How can the past be accurately captured?
or What methods will allow the recovery of what
actually happened? for it is increasingly recog-
nized that historiography is always teleological.
It imposes significance on the past by its choice
of events to record and to order as well as by its
inherent efforts to postulate for those events an
end and/or origin. The emphasis thus shifts
from validation to signification, so the issue is,
How is the past being represented? Luke’s con-
cern with truth or certainty (see Lk 1:4) resides
in his narrative interpretation of the past.

Identification of Acts as ancient historiog-
raphy adds to the expectations we may bring
to the narrative. Alongside those raised by
Luke’s professed intentions (Lk 1:1-4), we may
anticipate a narrative in which recent history is
given prominence, issues of both causation and
teleology are accorded privilege and deter-
mined research is placed in the service* of

counts

persuasiveand engaging instruction.

2. The Text of Acts.

Textual criticism of Acts presents a special quan-
dary because of the existence of two primary
and disparate textual types, the Alexandrian (A
B C 81) and the Western (esp. Codex Bezae
Cantabrigiensis [D]). The book of Acts in the
Western tradition is almost 10 percent longer
than the Alexandrian, and the character of each
of these two textual types is distinctive. The
essential question is, Whence the Western text?
Is it the product of a studied recension of Acts?
If so, can this effort be assigned a particular
provenance? Or does the Western text bear
witness* to an ongoing process of emendation?
Is the Western text thoroughly secondary to the
Alexandrian textual type? Can it be traced back
to the hand of the Third Evangelist himself? Or
does it display an amalgam of more or less
original and secondary readings that must be
considered (according to the eclectic method
of textual criticism) on a case-by-case basis? In
the history of research on the text of Acts,
several related proposals have continued to sur-
face (see the surveys in Strange, 1-34; Barrett,
2-29).

As early as the late seventeenth century it was
suggested that Luke was responsible for two
recensions of Acts and that this explains the
existence of the two major text types. This view
has gained new momentum since the gnset of
redaction criticism in the twentieth century as
a result of the detection of alleged Lukanisms
in the Western versions. It is represented today
by M.-E. Boismard and A. Lamouille, who pos-
tulate two authentically Lukan versions of Acts,
of which Codex Bezae (D) and Codex Vaticanus
(B) are the best, though not unsullied, repre-
sentatives; in their view the Western text type
stems from the first edition of Acts while the
Alexandrian reflects Luke’s later, revised per-
spective. With this view one may compare the
work of W. A. Strange; he believes that Acts was
published posthumously by editors who left two
versions of Acts now represented by the two
manuscript types.

In spite of theories of this nature, most schol-
ars continue to contend that the witnesses of the
so-called Western tradition do not contain
something approximating the original text of
Actsand to deny that with the Western tradition
we have access to a revision, primary or secon-
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dary, from the hand of the Third Evangelist.
Agreeing with such earlier work as that of Mar-
tin Dibelius (84-92), they assume that while the
Western text has no claim to originality, it may
contain superior readings at some points.
Although there remains little agreement on
the nature of the original text of Acts, it remains
true that most study of Acts continues to pro-

ceed on the basis of the relative superiority of

the Alexandrian text type. In some cases the
Western text type is neglected, on the supposition
that it represents a deliberate and sustained revi-
sion of the book of Acts; in others Western-type
readings are considered on a case-by-<case basis.
Given this unsettled state of affairs, we may hope

that calls for the production of a critical edition of

the text of Acts will be heeded (Osburn).

3. The Speeches in Acts.

Among the narrative elements that abound in
Acts, the speeches are especially conspicuous,
both in the narrative itself as well as on the
landscape of the past century of scholarly work
on Acts, Many of these are missionary speeches,
delivered to both Jewish and Gentile audiences.
These would include such important sermons
as those delivered by Peter at Pentecost® (Acts
2:14-40) and by Paul at Pisidian Antioch* (Acts
13:16-41); these speeches play programmatic
roles within their narrative cotexts. This cate-
gory of speeches, the missionary sermons, has
been at the center of scholarly debate: How
accurately has Luke reproduced early Christian
missionary discourse? Other speeches have im-
portant roles within the narrative, however, in-
cluding Stephen’s* defense speech to the
Jerusalem council (Acts 7:2-53), Paul’s farewell
address to the Ephesian elders (Acts 20:18-3h),
Paul’s forensic addresses before Roman officials
(e.g., Acts 24:10-21; 26:2-23), addresses by Peter
and James at the Jerusalem council (Acts 15:7-
11, 13-21), and so on. Of approximately 1,000
verses in Acts, 365 are found in major and minor
speeches and dialogues (Soards, 1), with direct
address responsible for more than half of the
book.

3.1. The Debate over Sources and Tradition.
The agenda for the modern study of the
speeches in Acts was set by the work of Dibelius,
first published in 1949 (ET 1956). He sought to

locate the speeches of Acts within the matrix of

ancient historiography, where, he insisted, the
speech was “the natural complement of the
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deed” (Dibelius, 139). Accordingly the chief
question was not the transcription of a particu-
lar address but the aim of a speech in the hands
of the historiographer—that is, within the his-
torical writing as a whole. A speech might im-
part to the reader insight into the total situation
of the narrative, interpretive insight into the
historical moment, insight into the character of
aspeaker, and/or insightinto general ideas that
might explain situation. Additionally a speech
might advance the action of the account (Dibe-
lius, 139-40). But the inclusion of speeches in
historical writing would not constitute any claim
for the historicity of the address itself. In his
examination of the speeches in Acts, Dibelius
was concerned with its function in the book as
a whole.

With the hegemony of diachronic ap-
proaches to NT study in general, subsequent
study of the speeches of Acts remembered Dibe-
lius mostly for his view that the speeches were
Lukan compositions (see esp. Haenchen). Even
though practically no one would claim that the
addresses in Acts are verbatim representations
of what was said, it is with reference to just such
categories that the debate on their historicity
has typically been framed. On the basis of what
have now been shown to be largely specious
arguments, scholars have referred to counsis-
tency of language and style from speech to
speech and from indirect to direct discourse,
and consistency of content from speech to
speech, in order to deny their historicity.

Viewed primarily as a traditio-historical
problem, the speeches of Acts have been stud-
ied for their historicity. With few exceptions
(e.g., Bruce 1949), such examinations have led
to largely negative conclusions, even if on mat-
ters of detail the handprint of apostolic tradi-
tion might be discerned here and there (e.g.,
Acts 18:38-39; 20:28, where Pauline-type catego-
ries are found). Most scholars have concluded
that the speeches in Acts are Lukan in compo-
sition, typically with little if any traditional basis,
and that they serve primarily as instruments of
discourse from the author of Acts to his audi-
ence (see esp. Wilckens).

Untl recently scholarship has not taken as
seriously as it might that by “composition” Dibe-
lius pointed not only to “Lukan invention” but
also and fundamentally to Lukan artistry. With
the rise of interest in narrative* and rhetorical®
criticisms, however, some interpreters have be-
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un largely to disregard questions of tradition
and history and to examine how the setting and

' elements of each speech are deployed so as to
- ortend the importance of each speech as an
: aéﬁon—in the unfolding narrative (see Neyrey
1084, Tannehill 1991, Soards).

~ Animportant reexamination of speech writ-

ing in ancient historiography by C. H. Gempf
has surfaced a via media that moves beyond the

impasse of these conflicting paradigms -of study.
Gerhpf insists that the principal question rele-
vant to ancient historiography is not, Is it accu-
rate or inaccurate in its representation of this
speech? thus producing a false either-or choice
or a continuum concerned primarily with faith-
fulness to an alleged source. Instead ancient
writers sought to achieve a twofold balance be-
tween. artistic and historical appropriateness.
This is because speeches are included in narra-
tive representations of history not to provide a
transcript of what was spoken on a given occa-
sion but to document the speech event itself.
Historiographers (like Luke) would be con-
cerned, therefore, with composing speeches
that would cohere with the work as a whole in
terms of language, style and content (the liter-
ary dimension) and that would not be regarded
as anachronistic or out of character with what
was known of the person to whom the speech
was attributed (the socio-historical dimension).

In other words, contra the modern consen-
sus in the discussion on tradition and sources in
the speeches of Acts, literary aspirations do not
preclude historical value, and the presence of
Lukan style and theology in the speeches of Acts
does not lead necessarily to the inference that
these speeches are Lukan in origin. With re-
spect to historical appropriateness the issue is
not narrowly defined in terms of accuracy; in-
stead the writer would compose a speech in
keeping with what could be known of the his-
torical data available to him.

3.2. The Role of the Speeches.

3.2.1. A Unified Worldview. As has often been
demonstrated, one can discern a pattern in the
missionary speeches of Acts: appeal for hearing,
including a connection between the situation
and the speech; christological* kerygma* sup-
ported with scriptural proof; the offer of salva-
tion*; and often the interruption of the sermon
by the audience or by the narrator himself.
Taken as a whole the speeches in Acts by follow-
ers:of Jesus evidence a kerygma that is over-

whelmingly christocentric but that also features
a medley of recccurring motifs, including the
centrality of Jesus’ exaltation*® (i.e., resurrec-
tion* and/or ascension*), together with its
salvific effect; repentance* and/ or forgiveness*
of sins; the universal offer of salvation; the Holy
Spirit*; and, frequently through scriptural in-
terpretation, the assurance* that the message of
this salvation is the manifestation of the divine
will.

As we would expect, each of these motifs is
integral to Luke's theology (see 5 below), but
this does not render the speeches in Acts as
simply a collective deposit of Lukan thought.
Where comparative material is available, close
examination will indicate how the speeches of
Acts have struggled to hold in tension the some-
times competing aims of speech writing in his-
toriography, literary and socio-historical
faithfulness. These instances of repetition
within the narrative of Acts demonstrate more
partcularly Luke’s concern to advance through
these speeches a distinct (though not at all
points distinctive) view of God’s purpose. This
perspective is then propagated by each of the
major figures who serve as witnesses to redemp-
tion in Acts.

3.2.2. Performative Utterances. It would not be
appropriate in every case to catalog these ad-
dresses as commentary, even if, as deliberate
pauses in the action, they possess an interpretive
function. Instead the speeches often have per-
formative roles; they advance the action of the
narrative as they provide the logic and impetus
for further developments in the realization of
the narrative aim of Luke-Acts. The speeches of
Stephen and Peter in Acts 7:2-53 and Acts 10:34-
43 (and Acts 11:5-17), for example, appear at
crucial junctures, pushing the narrative beyond
Jerusalem* and Judea to Samaria* and to “the
end of the earth” (Acts 1:8).

3.2.3. “Revealed History.” Paul’s sermon at
Pisidian Antioch (Acts 13:16-41) exemplifies a
common concern of the speeches in Acts to
locate historical eventsin an interpretive web by
splicing together in one narrative thread the
past, present and future of God’s salvific activity.
In this perspective the meaning of historical
data is not self-evident but must be interpreted,
and legitimate interpretation is a product of
divine revelatdon* (cf. Hall). Paul's speech
moves deliberately and naturally from divine
activity in the OT to the work of John and Jesus

11
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to the need for presentresponse, thus providing
christological interpretations of the Scriptures
and of history.

3.2.4. Acts as Witness. The sheer amount of
the narrative given over to speeches when com-
pared with other exemplars of ancient histori-
ography (or biography or novel) is suggestive of
another narrative role for the speeches in Acts.
Combined with the fact that in Acts speeches
are typically given by witnesses or for or against
the witness, this suggests that via the speeches
Luke himself is giving witness, relating “all that
God had done with them” (Acts 14:27). “In
Luke-Acts, speeches are an essential feature of
the action itself, which is the spread of the word
of God” (Aune, 125).

4. The Narrative Unity of Luke-Acts.

4.1. Luke-Acts, or Luke and Acts. Since Cad-
bury fixed the hyphen between Luke and Acts
early in the twentieth century, the relationship
between these two books has been more as-
sumed than explored. The canonical separa-
tion of the two notwithstanding, until recently
most scholars have assumed that the Third Gos-
peland Acts shared the same author, genre and
a common theological perspective and that the
narrative of Acts was written as the calculated
continuation of the narrative of the Gospel.
Such assumptions have been called into ques-
tion by M. C. Parsons and Pervo (1993), among
others. Although they agree that Luke and Acts
share authorship, they question whether these
two books belong to the same genre, are theo-
logically harmonious and together embody one
continuous narrative.

The issues raised by Parsons and Pervo are
important if only because their central observa-
tion is correct: the unity of Luke-Acts has been
more assumed than justified and explored. But
their arguments are difficult to sustain.

Because scholarship has not reached a con-
sensus on the generic identification of Luke and
Acts, Parsons and Pervo conclude that Luke and
Acts do not share unity at the level of genre. This
discussion begs important questions: Given the
fluidity of generic forms in antiquity, why must
one work for the high level of precision on
which this rejection of generic unity depends?
With respect to the Third Gospel, why must we
assume Luke worked with constraints related to
an evolving Gospel genre? Could Luke not be
setting out to do something for which previous

12

models or forms proved inadequate? And the
possible analogues for serial volumes using mul-
tiple genres posed by the authors (e.g., 1-4 King-
doms and 1-2 Maccabees) are hardly material,
given our understanding of the composition
and unity of those books.

Further, Parsons and Pervo deny narrative
unity by positing the potential identification of
two different (textually constructed) narrators,
one for Luke, the other for Acts—this in spite
of the fact that the application of narratology to
even one of these books surfaces multiple nar-
rators and levels of narration (Kurz). Nor do the
authors deal constructively with the possible
claim of the narrator of Luke 1:1-4 to have been
of the circle of those (“us”) among whom (some
of) these events “have been fulfilled” (cf. the
“we passages’ in Acts, 4.5 below). Nor do they
raise the possibility that Luke and Acts share a
single narrative purpose and that in this lies
their essential narrative unity.

Along more constructive lines it is important
to note that the division of Luke-Acts into two
volumes does not signify that one account had
ended and a new one begun or that volume 2
would turn to a different subject matter. Rather,
as a matter of physical expediency ancient
authors divided their lengthy works into
“books,” each of which fit on one papyrus roll.
The maximum length of a papyrus roll ex-
tended to thirty-five feet, and Luke’s two vol-
umes, the two longest books in the NT, would
have each required a full papyrus roll.

Moreover, in size the two are roughly equiva-
lent—the Gospel with about 19,400 words, Acts
with approximately 18,400 words—so that they
would have required papyrus rolls of about the
same length. Thus the division between Luke
and Acts conformed to the desire of contempo-
rary writers to keep the size of their books
symmetrical (cf. Diodorus 1.29.6; 1.41.10;
Josephus Ag. Ap. 1.35 §320). In other ways too
the plan of Luke and Acts suggests a purposeful
proportionality. Both narratives begin in Jeru-
salem; the Gospel ends and Acts begins with
commission narratives associated with reports
of Jesus’ ascension; the time span covered by
each volume is approximately thirty years;
Luke’s narration of Jesus’ last days in Jerusalem
(Lk 19:28—24:53) and of Paul’s arrest, trials
and arrival in Rome* (Acts 21:27—28:31) each
occupy 25 percent of their respective books; and
Luke has regularly developed parallels between
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esus in the Gospel of Luke and his disciples in
the Acts of the Apostles.

Further, though Parsons and Pervo do not
consider this question in their 1993 work, Luke
1:]:4- serves as a prologue for the whole of
Luke’s work, two volumes, Luke-Acts. This is
suggested by the parallel between the primary
and recapitulatory prefaces in Luke-Acts and
Jqsephus’s Against Apion. In addition Acts 1:1
notonlyreferstoa “first book” but also denotes
as the subject of that first book “all that Jesus
began to doand to teach.” This is a transparent
summary of the Third Gospel, which continues
the characteristic Lukan emphasis on the in-
separable connection of word and deed. With
the term began, this summary suggests a contimur
ation of the mission of Jesus, an expectation that
is ot disappointed, for Jesus’ followers “call on
his name” (e.g., Acts 2:21; 9:21; 15:17; 18:15;
99:16)—a name* that signifies the continuing
presence of Jesus to bring wholeness of life (e.g.,
Acts 3:6, 16; 4:7, 10, 12, 17, 30; 8:12; 9:15, 34;
10:43; 16:18). The Gospel of Luke and the Acts
of the Apostles narrate one continuous story
(see Augustine De Cons. 4.8), therefore, and the
phrase “the events that have been fulfilled
among us” (Lk 1:14) refers both to the story of
Jesus-and to the activity of the early church.

The Gospel of Luke thus anticipates the Acts
of the Apostles, and it also authorizes the narra-
tive of the Acts, with Acts both continuing the
narrative of God’s mighty acts of salvation be-
gun with the births of John and Jesus (Lk 1—2)
and at the same time showing how the signifi-
cance of the Jesus story might be worked out
and articulated for changing times (Korn}. Acts
thus builds on the foundation established in
Luke, demonstrating the ongoing relation of
the church to the Jesus event by interpreting the
significance of Jesus for a new day.

The narrative unity of Luke-Acts has impor-
tant - implications for our reading of Luke’s
work.: Most significantly it requires that our un-
derstanding of Luke’s purpose in writing and
thus our understanding of the need(s) and
audience he addressed account for all the evi-
dence, both the Gospel and Acts. Similarly it is
critical that we understand that incidents in the
Gospel anticipate aspects of the story narrated
only (finally) in Acts. Notably, in Luke 2:25-35
Simeon realizes that in this child Jesus a salva-
tion has come that will be experienced as “a
light for revelation to the Gentiles” (Lk 2:32),

but during his ministry as recorded in the Gos-
pel of Luke, Jesus interacts only rarely with
non-Jews. One must wait for Acts to see how the
Gentile mission is begun, legitimated and takes
firm shape at the behest of God and as guided
and empowered by the Holy Spirit. The last
chapter of the Gospel closes off significant as-
pects of the story’s plot, but there is a more
overarching intent at work, the redemptive pur-
pose of God for all people. Seen against this
purpose, the Gospel of Luke is incomplete in
itself, for it opens up possibilities in the narra-
tive cycle that go unrealized in the Gospel but
materialize in the Acts of the Apostles.

4.2. Luke, Acts and the New Testament Canon.
The unity of Luke-Acts—two volumes, one
story—easily escapes the modern reader in
large part due to the canonical placement of
these two books in the NT. Although the Gospel
and Acts may have been completed and made
available to the wider public separately, in the
second century A.D. the Gospel of Luke came to
be located with the other Gospels so as to form
the fourfold Gospel. Not surprisingly, then,
Luke’s first volume has come to be thought of
primarily as a Gospel. It is worth reflecting on
the probability that in Luke’s day no such liter-
ary form existed, however, so that we would be
amiss to think either that Luke set out to write
a Gospel or that his readership would have
understood his work within this category. Luke
refers to his predecessors as “narratives,” not as
“Gospels,” and there is no a priori reason to
imagine that Luke’s purpose was to write a story
of Jesus to which he later appended an account
of the early church. Rather, the narrative he
wished to relate developed naturally and pur-
posefully from the story of Jesus’ earthly minis-
try to that of the continuation of Jesus’ mission
through the early church.

Nevertheless, according to the logic of the
canonical placement of Acts, Luke’s second vol-
ume rests in an interpretive relationship with
the Pauline letters. In fact early lists of NT books
usually situated Acts sometimes before, some-
times after the Pauline corpus. Presumably as a
bridge from the story of Jesus to the ministry of
Paul, Acts was eventually located in its present
position between the Gospels and the letters.
The consequence of its location in the canon is
that Acts came to provide a sequential, bio-
graphical and missionary framework within
which to fit the Pauline letters—a framework
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that is presumed in most biblical study even
though critical scholarship has surfaced impor-
tant tensions between the portraits of Paul and
his mission available to us in Acts and in his
letters.

4.3. Luke-Acts: One Narrative Aim. A conclu-
sion for the unity of Luke-Acts has as its imme-
diate consequence the rejection of any
proposed purpose for Luke’s writing that does
not account for the evidence of both volumes.
Although the primary purpose of Acts may have
as its corollary, for example, a defense of Paul
(as has been argued), this formulation does not
grapple fully with the whole of Luke-Acts. A
conclusion for the narrative unity of Luke-Acts
would presuppose that the whole could be ex-
amined as the unfolding of one continuous
narrative cycle moving from anticipation to nar-
rative possibilities to probabilities to actualities
to consequences and serving one primary nar-
rative aim.

If we view Luke-Acts on the large canvas of
narrative analysis, it is possible to see in its
entirety one narrative aim unfolding ina simple
narrative cycle. In it we see the working out of
one aim: God's purpose to bring salvation in all
of its fullness to all (Green 1994, 62-63). This
aim is anticipated by the angelic* and pro-
phetic* voices that speak on God’s behalf (Lk
1:5—2:52). It is made possible by the birth and
growth of John and Jesus in households that
honor God. According to the Lukan birth nar-
rative, though, this is not an aim that will be
reached easily or without opposition. Notall will
respond favorably to God’s agent of salvation,
Jesus, resulting in antagonism, division and con-
flict. The realization of God's aim is made prob-
able through the preparatory mission of John
and the life, death and exaltation of Jesus, with
its concomitant commissioning and promised
empowering of Jesus’ followers to extend the
message to all people (Lk 3—Acts 1). Jesus
himself prepares the way for this universal mis-
sion by systematically dissolving the barriers that
predetermine and have as their consequence
division between ethnic groups, men and women,
adults and children, rich and poor, righteous and
sinner, and so on. In his ministry even conflict is
understood within the bounds of God’s salvific
purpose, Jesus' death as a divine necessity, his
exaltation a vindication of his ministry and pow-
erful act of God making possible the extension of
salvation to Jew and Gentile alike.
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The subsequent story in Acts consists of a
narration of the realization of God’s purpose,
particularly in Acts 2—15, as the Christian mis-
sion is directed by God to take the necessary
steps to achieve a community of God’s people
composed of Jews, Samaritans and Gentiles.
The results of this narrative aim (Acts 16—28)
highlight more and more Jewish antagonism to
the Christian movement, and the church ap-
pears more and more to be Gentile in makeup.
This too is God’s purpose, according to the
narrator, speaking above all through his spokes-
person Paul (and through Paul, the Scriptures),
even if efforts among the Jewish people at inter-
preting Moses* and the prophets as showing the
Messiah is Jesus should continue.

4.4. Acts 1:8 and the Outline of the Book of Acts.
The story related in Acts begins in Jerusalem
and ends in Rome, with the plan of the book
thus giving form to the centrifugal shape of the
mission it recounts. It would not be unusual for
a Hellenistic writer of sequential books to pro-
vide in a second or subsequent book a preface
that includes a summary of the former and
outline of the present book. Many readers of
Acts have found in Jesus’ words in Acts 1:8—
“Rather, you will receive power when the Holy
Spirit comes upon you, and you will be my
witnesses in Jerusalem, in all Judea and Samaria,
and to the end of the earth”™—a summary out-
line of Acts. Many who see an outline of the
book in Acts 1:8 further identify “the end of the
earth” as Rome. Although Jesus’ words may be
taken as the outline of Acts, albeit in a superfi-
cial sense, this identification of Rome as “the
end of the earth” is almost certainly mistaken.

Acts 1:8 relates Jesus’ response to the disci-
ples’ question about the restoration of the king-
dom* to Israel. Jesus does not replace 2
parochial, nationalistic hope* for the restora-
tion of Israel’s dominion with a universal mis-
sion as much as he sets the future of Israel within
the now more widely defined plan of God. Jesus’
references to a mission in Jerusalem, Judea (i.e.,
“the land of the Jews”—cf. Lk 4:44; Acts 10:37,
seeland) and Samaria represent significant pro-
gress in this direction and portend the develop-
ment of the mission in Acts 2—8.

Beyond Samaria the Spirit-endowed mission
was to continue to “the end of the earth.” Vari-
ous options have been championed for making
sense of the phrase heds eschatou tes ges. Some
regard it as a geographical location: Ethiopia,
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Spain, Rome, or even the “Land [of Israel].”
Others find in it a more symbolic reference to
a universal mission including the Gentiles—
that is, a mission to the whole world.*

That Luke must have had in view in Acts 1.8
a purely geographical connotation (as is often
emphasized) can hardly be sustained, for space
is never measured in purely geographical terms
but is always imbued with symbolic power. Ge-
ogmphy——and especially such geographical
markers as “Judea” and “Samaria’—is not a
“naively given container” but rather a social
production that both reflects and configures
being in the world. Note, for example, the iden-
tification of “Jerusalem” as the location of the
temple* and abode of God in Jewish and Lukan
perspective and the religious sensibilities that
would have been transgressed by this juxtaposi-
tion of “Judea” (land of the Jews) and “Samaria”
(land of the Samaritans; of. Lk 10:30-37; 17:11-
19). Nor is it necessary to restrict the referent
of this phrase to a location within the narrative
of Acts; other possibilities generated within the
narrative are left unfulfilled at its close (other
examples of external prolepsis include Paul’s
execution and Jesus’ Parousia*).

Nor does Luke ever identify Rome as the
mission’s final point; Rome may serve as noth-
ing more than a new point of departure for the
mission, like Jerusalem and Antioch earlier in
the story. Moreover, even in Acts “witnesses”
precede Paul to Rome, so that Acts 27—28
brings Paul, not the gospel, to Rome.

Although in the literature of Greco-Roman
antiquity the meaning of the phrase “the end of
the earth” was used to refer to Spain, Ethiopia,
and so on, one must inquire into how this
phrase functions in this cotext. At this juncture
in Acts, the meaning of “the end of the earth”
is polysemous—that is, we have been given al-
most nothing by way of interpretive guidelines
for identifying the referent of this phrase. Asa
result one may read through the narrative in-
quiring at multiple points, Is this “the end™
{(And if so, will God’s dominion now be real-
ized?) Greek usage elsewhere allows for such
open-endedness (cf. Strabo Geog.). But these
various interpretive possibilities are narrowed
considerably upon reading Acts 13:47, with its
citation of Isaiah 49:6, where the phrase “the
end of the earth” is again found but with the
sense more transparent: “everywhere,” “among
all peoples,” “across all boundaries.” Luke’s evi-

dent dependence on the Isaianic eschatologi-
cal* vision* elsewhere provides corroborative
evidence for the conclusion that the narrative
encourages an identification of “the end of the
earth” with a mission to all peoples, Jew and
Gentile. This underscores the redemptive-his-
torical continuity between this text and its
Isaianic pre-text {also Is 8:9; 45:22; 48:20; 62:11;
of. Deut 28:49; Ps 134:6-7; Jer 10:12; 16:19;
1 Macc 3:9).

In only a very limited sense might one take
Acts 1:8 as an outline of Acts. Much more sig-
nificant is the way it identifies God’s aim within
the narrative (and, one may presume, for the
story as it extends beyond the narrative of Acts).
As it clarifies God’s purpose, it also gives us a
measure by which to ascertain what persons
within the narrative have oriented themselves
fully around serving God’s design. That s, those
who obey the missionary program of Acts 1:8
are shown to be operating under the guidance
and power* of the Spirit and thus following
God’s plan; they are shown to be authentic
witnesses.

The importance of Acts 1:8 is not diminished
if it is not regarded as framing the outline of
Acts, for its statement of God’s aim within the
narrative has certainly left its imprint on the
form of the narrative itself. One can easily fol-
low the centrifugal shape of the mission, though
sometimes the progression of the mission is less
geographical and more theological, as when
Jesus’ witnesses return to Jerusalem in order to
work out further the theological rationale for a
mission that includes those “at the end of the
earth” (Acts 11:1-18; 15; 21:1—26:32). More-
over, our identification of “the end of the earth”
as areference to the universal scope and not the
geographical goal of the mission suggests that
the story of Acts does not end with the close of
the narrative in Acts 28:31. Rather, the chal-
lenge to mission reaches beyond the narrative
to Luke’s subsequent readers.

4.5. The Author and the Narrator of Acts. Ex-
amining Acts as a narrative raises the question
of the voice through whom the story is told—
that is, the identity of the narrator. An author
might choose to adopt some voice other than
his or her own, and in narrative theory narra-
tors differ in how much they choose to tell, the
degree of their reliability and how willing they
are to intrude into the narrative itself. Narrative
critics agree that the narrators of the Gospels
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and Acts are knowledgeable and are willing to
alert their audiences to realities other than
those on the surface of recounted events—e.g.,
the motivations of characters within the story
{e.g.. Acts 24:27; 25:3); that they are so reliable
that their points of view are consistent with
those expressed by God and God’s agents within
the narratives; and that they are generally unob-
trusive in telling their stories. At the same time
the narrator of Acts might on occasion provide
an explanatory comment to his reader (e.g.,
Acts 9:36 [Tabitha’s name in Greek is Dorcas):
12:9 [Peter’s inner thoughts]), and in Acts
16:10-17; 20:5-15; 21:1-18; 27:1—28:16 (i.e., in
the “we” passages) he steps into the story as a
character. Today, when many scholars speak of
“Luke” with reference to the hand behind Luke-
Acts, they have reference to Luke as narrator,
often without any necessary inference regard-
ing the identification of the actual author of this
work.

Luke-Acts, hike the Gospels of Matthew, Mark
and John, are anonymous documents (though
see John 21:24-25), and the we passages do
nothing at a literary level to alter this state of
aftairs. That is, even when involved in first-per-
son narration, the narrator of Acts identifies
hirnself not as an individual with a name but as
one of a group. He is present, sometimes as a
participant, other times as an observer, at some
events, but his focus is not his individual iden-
tity; rather, the “we” of his narration contributes
to the vividness of his account and invites his
audience into active participation in the narra-
tive. That first-person narration happensin only
selected portions of the account underscores
that the parrator makes no claim to being a
constant companion of Paul and his circle. It
also suggests, however, that first-person narra-
tion is more than a literary device calculated to
enliven the narrative.

Long before the onset of narrative criticism,
this last set of observations led readers of Acts
to an identification of the author of Acts as
Luke, Paul’s fellow worker (Philem 24) and
sometime companion, a physician (Col 4:11, 14:
2 Tim 4:11). Eusebius, for example, identifies
the author of Acts as Luke, an Antiochene, a
physician and frequent companion of Paul
(Eusebius Hist. Eccl. 3.4.1), as do Jerome (Vir. 7)
and many others (see Barrett, 30-48; Fitzmver,
1-26).

In the second century, Irenaeus identified
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Luke, the companion of Paul, as the author of
Acts, though he also goes further, to speak of
the relationship between Luke and Paul as “in-
separable” (Haer. 3.1.1, 4). This latter inference
lies behind critical rejecdon of Luke as the
author of Acts since, it is alleged, the author of
Acts has distorted the message of Paul and so
could not have been his regular companion.
But the inseparability of Luke and Paul is not a
necessary inference from Acts; indeed, itis con-
tradicted by Acts, wherein we are informed re-
peatedly that the narrator was part of a company
whose traveling agenda overlapped with that of
Paul but that did not join Paul's entourage
regularly, permanently or even for lengthy peri-
ods of time.

When itis further remembered that the por-
trait of Paul available to us via his letters is itself
tendentious, shaped by sometimes tension-
filled relations with his audiences; that discus-
sions of the incongruity between the Paul of
Acts and the Paul of the Pauline correspon-
dence have sometimes suffered from critical
hyperbole; that in any case the narrator of Acts
is more concerned with telling the story of the
realization of God’s salvific aim than with devel-
oping personalities; and that characters within
Acts are more important for what they add to that
story than with reference to their own stories {cf.
Schwartz), then the critical concerns that have led
to the denial of the identity of Luke as the author
of Acts dissipate considerably.

Nevertheless, it is worth inquiring into what
isat stake in the identification of the real author
of Acts. That, for example, C. K. Barrett can
engage in a critical reading of Acts without first
deciding the issue of authorship is surely sugges-
tive. This is all the more true when it is recalled
that Luke makes no apparent attempt to assert
himself into the narrative in order to serve
concerns of historical veracity. Final resolution
of the question of authorship would not table
questions of historical accuracy, and, as we know
almost nothing of the background of the histori-
cal Luke, our insisting that he is responsible for
Acts adds almost nothing to our understanding
of his narrative. As with the canonical Gospels,
then, so with Acts: our reading proceeds best on
the basis of what we are able to discern about its
narrator from within the narrative itself.

5. The Theology and Purpose of Acts.
Numerous proposals for the purpose of Acts
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have been defended in recent scholarship, in-

 cuding the following:
1. Acts is a defense of the Christian church

ﬁo Rome (€8 Bruce).
9 Actsisa defense of Rome to the Christian

. church (Walaskay).

: 3. Acts is an apology for Paul against Judaiz-
_ ers who have sided with non-Christian Jews
against Paul’s notion that Christianity is the true
successor o Judaism* (see Matdll and Mautill).

4. Acts is a work of edification designed to
provide an eschatological corrective for a
church in crisis (Conzelmann).

5. Acts is written to reassure believers strug-
= gling with the reliability of the kerygma—either
with regard to its truth and relevance (e.g., van
Unnik) or with respect to its firm foundation in
the story of God’s people (e.g., Maddox).

S 6y Acts was intended to assist the Christian
 movement in its attempts to legitimate itself
 over againstjudaism (Esler).

7. Acts is written to encourage among Chris-
tians a fundamental allegiance to Jesus that
called for a basic social and political stance
within the empire (Cassidy).

In light of our earlier comments on the
narrative unity of Luke-Acts, some of these can
be excluded from the outset—namely, those
centering on aims particular to Acts and/or
Paul (i.e., 1-3)—since these do not account for
the whole of the Lukan narrative. This is not
immediately to deny that Luke may have had
such concerns, however, for the Evangelist may
have been motivated by multiple aims that
might not lay a claim on the narrative asa whole.

Our understanding of the aim of (Luke-)
Acts flows from our understanding of its genre
and narrative aim. We have seen that the genre
of Acts suggests Luke’s concern with legitima-
tion and apologetic. Our discussion of the nar-
rative aim of Acts highlighted the centrality of
God's purpose to bring salvation to all. In the
conflicted world of the first-century Mediterra-
nean, not least within the larger Jewish world, it
is not difficult to see how this understanding of
God’s purpose and its embodimentin the Chris-
tian movement would have been the source of
controversy and uncertainty. We may then pro-
pose that the purpose of Luke-Acts would have
been to strengthen the Christian movement in
.the face of opposition by ensuring them in their
interpretation and experience of the redemp-
tive purpose of God and by calling them to
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continued faithfulness and witness in God’s
salvific project. The purpose of Luke-Actswould
thus be primarily ecclesiological, centered on
the invitation to participate in God’s project.

Our understanding of the aim of (Luke-) Acts
must also account for its primary theological
emphases. Recent scholarship has repeatedly
identified salvation as the primary theme of
Luke-Acts, theme being understood as that
which unifies other textual elements within the
narrative. In order to make sense of the theme
of salvation and to show the degree to which it
is integrated into the overall purpose of
strengthening the church (as we have just de-
scribed), we must develop it within what can
only be an outline of key theological motifs.

5.1. God’s Purpose. The purpose or plan of
God is of signal importance for Acts, and its
presence behind and in the narrative is paraded
in a variety of ways. This motf is present espe-
cially through a constellation of terms expres-
sive of God’s design (e.g., boulg/boulomai
[“purpose/ to purpose”—Acts 2:23; 4:28; 13:36;
90:27], dei [ “it is necessary’—Acts 1:16, 21; 3:21;
4:12: 5:29; 9:16; 14:22; 16:30; 17:3; 19:21; 20:35;
93:11; 27:24, 261, horizo [“to determine”—Acts
9:23: 10:42; 17:26, 311); through angels, visions
and prophecies; through instances of divine
choreography of events; through the employ-
ment of the Scriptures of Israel; and through
the activity of the Holy Spirit.

This pronounced emphasis on the divine will
is present in Acts to certify that the direction of
the Christian mission is legitimate but not to
eclipse human decision making and involve-
ment in the mission. Indeed, the dramatic qual-
ity of the narrative is noticeably enhanced by the
conflict engendered as some people choose to
oppose the divine aim. God does not coerce
people into serving his will, but neither will
God’s plan ultimately be derailed by opposition
to it. The communication of his purpose comes
as an invitation for people to align themselves
with that purpose; some may refuse to do so, but
others (and the invitation is to all) will embrace
his will, receive the gift of salvation and join in
his redemptive activity (see further Squires;
Green, 1995, 22-49).

5.1.1. The Divine Purpose. Although God
never enters the narrative of Acts as a character,
his presence is everywhere apparent through
the activity of the Holy Spirit (see 5.1.3 below)
and angels and through visions and prophecies.
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Through these agents and agencies, God both
choreographs human encounters and events
and verifies that the mission to the Gentiles is
consonant with his will.

Two case studies in divine choreography
(Philip and the Ethiopian eunuch, Peter and
Cornelius) accompany the narration of the be-
ginnings of the mission to the Gentiles. There
is no socio-historical or narratological reason to
suspect that the Ethiopian eunuch is anything
but a Gentile (Acts 8:26-40). Philip’s* encoun-
ter with him on the road to Gaza comes at the
intersection of (1) the Ethiopian’s having made
pilgrimage, like many Gentiles in the ancient
Mediterranean, to worship in Jerusalem; (2) his
reading of a text (Is 53:7-8) that highlights the
humility of the Isaianic servant and so declares
the solidarity of Yahweh's servant with the
eunuch in his own humble status (even though
he went to worship* in Jerusalem, as a eunuch
he would have been excluded from the Lord’s
assembly; cf. Deut 23:1; Is 56:3-5); (3) Philip’s
being directed by an angel of the Lord to travel
on the same road, then instructed by the Spirit
to join the entourage of the Ethiopian court
official; (5) his being able to serve as interpreter
of the Scriptures. Following the eunuch’s bap-
tism,* Philip is snatched away by the Spiritof the
Lord; this divine encounter has reached its con-
clusion.

Philip’s appointment with the eunuch may
have initiated the Gentile mission, but this in-
novation is unknown to anyone within the nar-
rative; Philip does not report what has
happened to Jerusalem, and presumably the
eunuch journeys home. Hence the encounter
between Peter and Cornelius* (Acts 10:1—
11:18) initiates the Gentile mission in its own
way, particularly since in this case the believers
in Jerusalem are included in the account. As
with Philip, so with Peter, this novelty comes at
God’s behest, through the careful staging of
visionary and angelic messages to communicate
the divine purpose (Acts 10:1-16).

In both cases, but more explicitly in the
latter, the importance of human volition is not
diminished. Cornelius and Peter have separate
divine directives, neither of which is complete
in itself. According te this choreography, both
persons must obey what disclosure they have
received in order to understand more fully what
God is working to accomplish in their encoun-
ter. As if to underscore again that the Gentile
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mission is God’s doing, when they do follow
through on God’s purpose, the Holy Spirit
breaks into their gathering, falling upon “all
who heard the word” (Acts 10:44). This work of
the autonomous Spirit is taken as the proof that
the Gentile mission, together with full fellow-
ship* between Jewish and Gentile believers, was
God’s purpose (Acts 11:17-18).

Angelsare active elsewhere too (cf. Acts 5:19,
215 12:7-11, 23; 18:9-20; 27:23-24), indicating
the ongoing direction and providential care of
God, as do visions (Acts 10:10-16; 16:6-10; 22:17-
2.

5.1.2. The Scriptures of Israel. By the Scriptures
of Israel, we mean the Septuagint, and espe-
cially Deuteronomy, the Psalms and Isaiah, for
these are the authoritative texts that appear
most in Acts. Two factors characterize the use of
the Scriptures by God's spokespersons in Acts.
First, characters within Acts are concerned to
show that what has happened with Jesus and
what is happening with the movement of those
who name him as Lord* are continuous with the
Scriptures. Second and inseparably related,
however, is an important proviso—namely, it is
not the Scriptures per se that speak authorita-
tively but the Scriptures as they bear witness to
God’s purpose, an interpretation accessible
onlyin light of the mission, death and exaltation
of Jesus of Nazareth. Hence, even if it is vital that
the actions of the Christian community be
grounded in Scripture, that their christological
formulations be shaped in dialogue with Scrip-
ture, and that they understand the rejection of
the message by some Jews and the mission to the
Gentiles via scriptural precedent, the Scriptures
speak authoritatively only when they are legiti-
mately interpreted.

This suggests that the primary significance
of the Scriptures in Acts is ecclesiological and
hermeneutical, as the Christian community
struggles with its own identity, not least over
against those who also read the Scriptures but
who refuse faith* in Christ. In Luke’s view it is
through the Scriptures that Jesus’ followers
should be able to confirm their status as the
heirs of the Scriptures, God’s people serving
God’s mission. The struggle with the Jewish
people and with Jewish institutions in Acts is
essentially hermeneutical: Who interprets the

Scriptures faithfully? Or, to put it more starkly,

Whose interpretation has the divine imprima-
tur? Whose receives divine legitimation? In Acts
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the answer 1S simple: Jesus has been accredited
by God (Acts 2:22) and vindicated in his‘ resur-
rection and ascension (e.g., Acts 2:23-36; 3:13-
96). Those whose form of life is like his serve as
his witnesses, and their charismatic preaching®
includes quthorized scriptural interpretation
(e.g.. Acts 4:8-13). The validity of their message
iS further validated by the signs*® and wonders
God does through them (Acts 14:3).

5.1.3. The Holy Spirit. If God does not explic-
itly appear within the narrative of Acts, his vir-
tual stand-in is the Holy Spirit, and itis by means
of the activity of the Spirit that God’s purpose is
known, the mission is directed and the univer-
sality of the gospel is legitimated. This is not
pecause the Holy Spirit is for Luke the imma-
nence of God, asis often suggested, but because
the Spirit highligth God’s transcendence, his
freedom of purpose. Throughout Acts, the
Lord’s witnesses never control or possess the
Spirit but attempt to catch up with the Spirit’s
work whose activity is often serendipitous.

Just as the Spirit had been active in and
through the whole of Jesus’ ministry (cf. Lk
3:91-92; 4:1, 1415, 18-19; et al.), so the Spirit
would empower the mission of the Lord’s wit-
nesses in Acts (esp. Acts 1:8). The Spirit directs
the mission (e.g., Acts 1%:1-4; 16:6-7) and em-
powers witness in word and deed. Within Acts,
signs and wonders certify the presence of God
in the ministry of his witnesses, legitimating the
universal reach of salvation as they authenticate
the message among the Gentiles (Acts 14:3;
15:12: of. Acts 2:19, 22, 43; 4:30; 5:12; 6:8; 7:36;
3:6,13).

One of the primary purposes of Luke’s por-
trayal of the Spirit's activity is legitimadon for
the breaching of barriers that separate Jew and
Gentile. The gift of the Spirit is one of the
primary ways in which Luke articulates the con-
tent of salvation (see 5.2.2 below), and in Luke’s
economy of salvation those on whom the Spirit
has been poured out are believers. The Spirit
thus clarifies the status of believers, especially
Gentiles (Acts 10:45-47; 11:15-18; 15:8).

This authorizing role of the Spirit reaches
further, however. It is through the Spirit that
prophets prophesy in Acts, and this verifies that
their messages are grounded in the divine will.
The plot of the narrative itself, behind and
through which the Spirit is active, is thereby
shown to be a faithful interpretation of the early
Christian mission. Moreover, because Luke’s

presentation of the Spirit is in its essence con-
tinuous with the understanding of the Spirit in
Second Temple Judaism, he portrays the Chris-
tian mission, which proceeds with the direction
and empowerment of the Spirit, as the fulfill-
ment of Israel. This is true even if in the Lukan
conception the activity of the Spirit has been
recast along christological lines: Spirit-empow-
ered witness focuses on Christ, and itis through
the agency of the exalted Messiah that the Spirit
is poured out (Acts 2:33). As a consequence
Luke’s pneumatology can be viewed as provid-
ing an apologetic for God; the Spirit substanti-
ates the direction God's purpose takes in Acts:
from Israel to the life and ministry of Jesus to
the early church with its inclusion of Gentile
believers as full participants.

5.2, Salvation. Salvation is the principal
theme of Acts, its narrative centrally concerned
with the realization of God’s purpose to bring
salvation in all of its fullness to all people. Con-
flict within the narrative arises as a consequence
of the division between those who embrace and
serve that aim, who join the community of
God’s people who bear witness to God’s salvific
work, and those who refuse to do so {cf. Lk 2:34;
on 5.2 see Green 1997).

5.2.1. God as Savior, Jesus as Savior. For Luke
salvation is first and always from God. God initi-
ates salvation, and even in the salvific activity of

Jesus, God is the often silent but nonetheless

primary actor. Jesus’ powerful deeds are repeat-
edly attributed to God (Acts 9:99: 10:38). God
;ippointe(l him Lord and Messiah; God gloriﬁed
him, sent him, raised him and so on. Luke’s
soteriology is christocentric, but above all it is
theocentric. (Given the strength of this empha-
sis. it is not surprising (contra those who find in
Actsa “divine man” portrayal of the apostlesand
Paul] that those who align themselves with
God’s salvific aim in Acts are never credited with
possessing the power to minister salvation. The
signs and wonders that partially constitute their
missionary activity are effected by God, granted
by the Lord [ct., e.g., Acts 3:12, 16; 4:10, 29-30);
5:12, 38-30; 8:18-24; 14:3, 14-15; et al.l.)
Nevertheless, Jesus is God’s agent of salva-
tion, the Savior (Lk 2:11; Acts 5:30-31); as Lord,
Jesus is the one on whom people call for salva-

tion. How did Jesus achieve this status? For

Luke, a corollary of Jesus’ being raised up is that
he now administers the promise* of the Father
(cf. Lk 11:13; 24:49; Acts 1:4), the gift of the
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Spirit—that is, salvation (Acts 2:29-36). Simi-
larly in Acts 5:30-31 we find a straightforward
affirmation that Jesus’ confirmation as Savior,
as the one who “gives” repentance and forgive-
ness, is grounded in his resurrection and ascen-
sion. As the enthroned one (Messiah), as the
Benefactor of the people (Lord), the exalted
Jesus now reigns as Savior, pouring out the
blessings* of salvation, including the Spirit with
whom he was anointed at the outset of his
ministry, to all.

What then of the crucifixion of Jesus? The
sheer frequency of times that we read in Acts of
the divine necessity (dei) of the suffering of
Jesus is warning enough that salvation has not
come in spite of the crucifixion of Jesus. What
is more, the specifically covenantal* language
emploved in Acts 20:28 (peripoieomai, “to ac-
quire”; cf. Ex 19:5; Is 43:21) and Acts 20:32;
26:18 (hagiazo, “to sanctify”; cf. Deut 33:3) re-
minds us of Luke’s record of Jesus’ last meal
with his disciples, wherein he grounds the “new
covenant” in his own death (Lk 22:19-20). Al-
though sparsely mentioned, the salvific effect of
the cross¥ is not absent from Luke, even if it is
not woven fully into the fabric of Luke’s theol-
ogy of the cross.

Luke’s broader perspective on the suffering™
of the Messiah can be outlined along three
interrelated lines.

First, the rejection of Jesus by the Jewish
leaders in Jerusalem leads to the widening of
the mission to embrace all peoples, Jew and
Gentile. Indeed, suffering and rejection foster
the propagation of the word (cf. Lk 21:13-19;
Acts 13:44-49; 14:1-18; 18:2-6; 28:17-29). As
Luke is fond of narrating, struggle and opposi-
tion do not impede but seem to promote the
progress of the gospel: “It is through many
persecutions that we must enter the kingdom of
God” (Acts 14:22; cf., e.g., Acts 6:1, 7; 8:1-3, 4).

Second, the passion of Jesus is paradigmatic
for all of those who follow Jesus (cf. Lk 9:23; Acts
9:16). For Luke the theologia crucis is rooted
not so much in a theory of the atonement but
in a narrative portrayal of the life of faithful
discipleship as the way of the cross.

Third, in describing Jesus’ crucifixion, Acts
echoes the words of Deuteronomy 21:22-25:
Jesus was “hung on a tree” (Acts 5:30; 10:39;
13:29). The narrative thus signals the disgrace
of Jesus’ execution while at the same time it
locates Jesus’ death firmly in the necessity of
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God’s purpose. The ultimate disgrace, the curse
from God, is antecedent to exaltation. Thus in
his suffering and resurrection Jesus embodied
the fullness of salvation interpreted as status
reversal; his death was the center point of the
divine-human struggle over how life is to be
lived, in humility or self-glorification. Though
anointed by God, though righteous before God,
though innocent, he is put to death. Rejected
by people, he israised up by God—and with him
the least, the lost, the left out are also raised. In
his death, and in consequence of his resurrec-
tion by God, the way of salvation is exemplified
and made accessible to all those who will follow.
5.2.2. The Message of Salvation. Luke develops
the content of salvation along five related lines.
First, salvation entails incorporation and par-
ticipation in the christocentric community of
God's people. These are people whose unity is
emphatic in the narrative (e.g., Acts 1:14-15, 24;
14:1; cf. Acts 2:44-45; 4:32—D5:11; Plato Rep.
5.46.2¢; Cicero De Offic. 1.16.51; Aristotle Eth.
Nic. 9.8.1168b; Josephus [ W 2.8.3 §§122-23),
who together “call on the name of the Lord
[Jesus]” and are baptized in his name (Acts
92:91-22, 88: 8:16; 9:14, 21; 10:48; 19:5; 22:16);
who heal®* (Acts 3:6, 16; 4:10, 30; 19:13) and
preach (Acts 4:12; 5:28, 40) in his name; and
who suffer for his name (Acts 5:41; 9:16; 21:13).
What may be surprising is the identification
of those who belong to this community. The
invitation is for everyone, for “you, your chil-
dren and all who are far off” (Acts 2:39; cf. Is
57:19; Acts 1:8;2:5,9-11,17, 21; 10:1—11:18; et
al.). By pouring upon them the blessing of
forgiveness and the gift of the Spirit, God both
testifies to the authenticity of the membership
of Gentiles in the number of God’s people and
confirms that “he has made no distinction be-
tween them and us” (Acts 15:7-8; cf. 11:15-18).
Jesus is Lord of all (Acts 10:43). Also “saved” are
those set apart from normal social discourse by
sickness and demon possession (e.g., Acts 3:1—
4:192; 5:12-16; 8:7; 14:8-10). This reminds us that
the Lukan soteriology knows no distinction be-
tween the physical, spiritual and social; that in
the larger Greco-Roman world “salvation”
would be recognized in the healing of physical
disorders; and that physical restoration had as
one of its ramifications restoration to social
intercourse.
Second, salvation entails “rescue from our
enemies” (cf. Lk 1:68-79). Salvation as divine






